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T h e  A h m a d i y y a  M o v e m e n t  I n  I s l a m  

P m m i ~  Ahmadiyya Movement was founded by Hazrat Abroad,- the 
Messiah and Mahdi and the expected Messenger of all nations. 

In .the spirit and power of all earlier prophets, he came to serve and 
r~mterpret the final and eternal teaching laid down by God in the Holy 
Qutaa. The.Movement therefore represents the True and Red Islam and 
,seegs to uplift h .uaflmi'ty and to establish peace throughout the world. 
Hazrat Ahmad died in 1908, and the present Head of the Movement is 
his second successor. Hazrat Mirza Bashiruddin Mahmud Ahmad, under : 
o~h0se directions.the Movement has established Missions in many parts 
o me wona, me touowing being the addresses of some of t h e m .  
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A Passage from the Holy Quran 
Follow that which has been revealed to thee •from ~thy Lord; 

there is N o  God but He; and turn aside from idolaters. 

And if .Allah had en[oreed His will, they would not  have set up 
gods with Him. And we have not made thee a keeper over them 
nor art •thou over them a guardian. 

And revile not those whom they. call upon beside Allah, lest 
they, out Of spite, revile Allah in their ignorance. Thus unto every 
people have W e  caused their doing to seem fair. Then unto their 
Lord is their return; and He will-inform' them of What they used 
to do. 

And they swear their strongest oaths by Allah that if their came 
to them a Sign, they would surely believe therein. Say, 'Surely, Signs 
arewith Allah. But what should make you understand that when the 
Signs come, they will .not believe?' 

Al.An'~m:107-110. 

A Saying of the Holy Prophet 
Whoever suppresses his anger, when he has in his power to 

show it, God will give him a great reward.. 

° 
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Editoriak 

The Most DistinctiVe Contribution 
of Islai  

Islafia) literally means ,resignation to the Wil l  of God'). Another 
meaning I of the word Islam is "peace"~peace among mankind. : It 
claims to define~ explain and guide man's relationship with God, as 
well as to provide mankind with the ways .and .means of the 

maintenance of peace. 

Islam does not claim to have a.imonopoly on .truth. In fact, 
acceptance of, and belief in, all previous truths and in all  o f  God's 
messengers is one of the basic doctrines of Islam. Wi th  Islam i t i s  
not just a matter of professing courtesy to :the followers o f  the other  
faiths. For a Muslim i t  is an essential part of his fai th .  Islam pro- 
claims that God has sent His messengers to all peoples. "'There is 
no people to whom a Warner has not been sent", says the Holy 
Quran. The names o f  several of these Prophets occur in the • Quran 
and their truthfulness and righteousness declared in  unmistakable 

terms. One of such passages in the Holy Quran runs: 

Say ye" 'We believe in Allah and what has been revealed to 
us, and whar was revealed to Abraham and Ishmael, and Isaac, 

• and Jacob and his children, and wh~t was given to all other 
Prophets from their Lord. W e  make no difference between any 
of them; and to Him we submit ourselves. 

And if they believe as you have believed, then they are surely 

guided. -° 

1. Being the text of a lecture delivered by Khalil Ahmad Nasir, editor of The 
Muslira Sunrise, at Grinnell College, Grinnell Iowa, on March 18, 1957. 

2. Ch. 2, Verses 137-138. 
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The Quran refutes the idea that any one of these Prophets was 
sinful. I t  denies any blemishes on thdir character and proclaims that 
they were obedient servents of the Lord and shining examples of a 
righteous and pious life. 

T h e  implications of this  teaching are much deeper than they 
may Seem from a cursory look. This really means that Islam has made 
it binding upon a Muslim to recognize all previ0us .truths and thus 
to appreciate the contribution of all major faiths of the WOrld to man- 
kind. The-spiritual contribution of Moses, for example, is not limited 
to the Jews alone. It is also, and more so, a proud possession of a 

: Muslim. The teachings of Jesus are not an exclusive heritage of 
a Christian. In fact, a Muslim feels that he is the rightful recipient 
of this heritage more than a Jewfa  Budclhist,• a Hindu o r  a Christian, 
for he sincerely believes that Quran has preserved the teachings of 

these Messengers better than the gospels followed by the believers 
of other faiths. A Muslim is never embarrassed of the fact that the 

Quran has so extensively borrowed from the guidance revealed earlier 
upon Moses, Jesus and Other Prophets: He feels proud of being the 
recipient of all of these truths combined and culminated in the Quran. 

This teaching of Islam assumes far more significance when it is 
realized that the Muslims believe in the advent of the Holy Prophet 
Muhammad as the fulfillment of m a n y  prophecies contained in the 
earlier scriptures. One may, for example, point out to the following 
verses" of the New Testament: 

Nevertheless I tell you the truth; it is expedient for 
you:that I go away: fo r l f  I go not away, the Comforter 
will not come unto you; but if I depart., I will send him unto 
you. 

And when heis  come, he will reprove the world of sin, 
and of righteousness, and of judgement. " 

• . . I have yet many things to say unto you, but ye 
cannot bear them now.. 

ii 
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Howbeit when he, the Spirit of Truth is come, he will 
guide you into all truth- for he shall not speak of himself; 
but whatsoever he shall hear, that shall he speak: and he 
will shew you things to come. 

He will glorify me: for he shall receive of mine, and 
! 

shall shew it un to  you. a 

The Muslims believe that these verses clearly prophesy the coming 
after the dep!arture of Jesus of a Comforter w h o  will guide, the world 
into the whole truth hitherto not received. T h e s e  verses of St. John 
also indicate that t he  coming Spirit of Truth will be the possessor 
of a verbally revealed book. The Muslims believe that this prophecy 
was fulfilled in the person of Muhammad on w h o m  the Divine Law 
was perfected and culminated. 

Thus, Islam assumes a unique position among the religions of the 
world. This means that if any genuine contribution of the founder 
of a faith may be claimed by its followers, a Muslim can alway s joyfully 
proclaim, "Well. This is already mine." The Holy Quran says that, 
.'."Therein are a l l  lasting commandments (of the previous g0spels). '*, 

i The Quran is not an~ respired Book in the sense in which the 
Bible is commonly claimed to be. It is the verbal revelation from 
God to Muhammad, who"incidentally, Could neither read nor write, 
and whose own sayings are collected in. books called Hadith. Even 
the bitterest critics of Islam have generally recognized that the  Quran 
has come down to the present times absolutely intact and pure as 
it was in the time of thk Prophet. A Muslim, therefore, is entitled t o  
,feel that the g u i d a n ~ # n d  teachings of the earlier Prophets have been 
given to him in their !truest form, a belief which cannot be rightfully 
shared by those faith~ Whose gospels have not been preserved and, 
therefore, do  not.con,am tlae pure teachings of these Messengers as they 
were revealed upon them./ 

Another significant implication of this teaching of Islam may be 
noticed in regard~'~2o the position, in which a Muslim is placed vis-a-vis 

3. St. John 16:~'-14. 
4. Ch. 98, Verse 4 " " 

t 
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his fellow-beings, When  a Muslim recognizes the truth of the Prophets 
of other faiths, not as a mere gesture of courtesy but,: as an essentiaI 
part of his faith, it places him in a new relationship with other human 
beings. ~.He feels bound to accept, ~ a basic conviction, that he is 
shaiing his most valuable treasure with his fellow-beings. The ties 
of brotherhood, thus established by Islam are founded, not on any racial, 
national or geographical grounds but, upon the deepest spiritual 
convictions. The very first chapter of  the Holy Quran begins with 
the enunciation of the same truth when it says: 

All praise is due to Allah, the Lordl Creator , Sustainer 
and Nourisher of all the worlds. 5 

A Muslim is taught from the very outset that h i sLord  has made 
provision for both physical and spiritual sustenance of all of his fellow- 
being~. N o t  the slightest ground is left for h im to boas t  of any 

superiority over the other human beings. The only criterion of being 
the recipient o f  more respect is a person's godliness and piety as is 

specifically said by the Holy Prophet. - No t  once does the Holy Quran 
mention God as the "Lord of Arabs", or the "Lord of Ishamelite, or 
the "Lord of Israel". The Prophet Muhammad never said that he was 
sent to the Arabs alone. "I am a messengers to all of you", he was 
commanded to proclaim. A t  another place in the Quran, it is said: 

Verily, We have not sent  thee-but  a mercy for  all 
peoples. 

Islam has, therefore, claimed to have  a universal message. And, 
every Musl im has been exhorted to take this message to all mankind. 
Neither caste nor race is allowed to interfere in his w a y  in sharing 
his set of  spiritual standards and values With other human beings. 

T h i s  teaching of universal brotherhood is not merely a procla- 
mation of high-sounding principles with islam. I t  is something for 
which the Muslims can b e  justly proud o f  having p u t  into actual 
practice. 

5. ch. 1, Verse 2 .  
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The history of Islam is rich in providing abundant instances of 
this real brotherhood in the Muslim Community. Islam, in fact, stands 
unrivalled in this field for it began in a people who had been practicing 
slavery for generations.- Islam not only made provision s for: the 
freedom of these slaves but also for their complete readjustment and 
absorption in the s0~iety as equals. Thus, many former slaves achieved 
the highest pinacles: of eminence in the community and became leaders 
in spiritual and academic fields. Even today when Muslims have 
unfortunately declined in the practice, of their faith, their .community 
life still shows the deep influence of this unprecedented heritage of 
early Islam. This standard of brotherhood, taught by Islam, is 
manifested not  merely in terms of the community life of its followers 
but also in man's relationship to his Creator. Again and again Islam 
has emphasiZed the fact that it does not recognize ecclesiastical hie.rarchy. 
It does not believe in Church in the commonly understood meaning- 
of the term. It does not justify priesthood or ministerial order. There 
are supposed to be no reserved pews, no privileged places for anybody 
in the mosque, the center of the Muslim worship. The very spirit of 
Islam is opposed to any intel'cession or intermediation between man 
and his Creator. Islam proclaims that every human being, has his 
individual and direct relationship with God. It  enables it's followers 
to strengthen this relationship into a living communion, bringing the 
Creator and the man close to  each other. It .gi,¢es the Muslim the 
concept of a Living God. The details with which the Quran has 
discussed the. attributes of God do not leave him as an imaginery Being. 

in the minds of the Muslims. 

The Quran tells a M~lim that the purpose of man's creation. 
is that he should become a manifestation of God's attributes or, m 
other words, he should become an image Of God.  In Order to achieve 
this goal, and to put one's self in complete accord With his Creator, 
one is necessarily expected to know his Lord intimately and directly. 
The Quran aims to achieve this  objective first by describing God's 
attributes in detail and then by emphasizing that all of His attributes 
are living. He is eternally Living and Hisattributes are constantly 
manifest. If He spoke to His chosen ones in the past, He continues 
to speak now. If He heard the prayers of the yearning hearts before, 
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He hears them now. In fact, Islam has developed the concept of 
prayer in g rk'ar detail and described i t  as one o f  the principal means 
of achieving union with the Lord. One  pertinent passage of the Holy 
Quran runs as follows: 

When my servants ask thee about Me, say: 'I am near, I 
answer the prayer of the supplicantwhen he prays to Me'. 
So they shoul d harken t.o Me and believe in Me,  that they 
may follow the right way. e 

Islam emphasizes that it is only through God t h a t w e  can adjust 
our relationship with our fellow beings. Any other approach is bound 
to be partial and must fall short of achieving its goal in some respect 
or the other. W e  must recognize the simple fact that each one of 
us is related to every Other human being and indeed to the whole 
universe, only through his or  her own personality. This lies at the root 
of the whole concept of universal brotherh~xt of which we hear so 
much in these days and see so little in practice acrOss the social, religious, 
racial and color divisions. 

This belief in ever-living, ever-manifest attributes of God leads 
• a Muslim to a firm conviction that this universe of ours, this entire 

cosmos, is not an accident but a design, with a manifest purpose. A 
'study of this system,, and the laws of nature which govern it, is a 
principal way of not only furthering the understanding of the Creator's 
attributes but also the means of verifying the truth of the guidance given 
to us. Islam does not base the salvation of a man on faith alone. It  
equally emphasizes both faith a n d  appropriate actions. Nor does it 

demand a blind faith. On the contrary it invites mankind to faith 
through the exercise of reason. It_ does not ask a Muslim tO ignore 
the laws of nature and t o  believe in anything contrary to them. It 
teaches that as revelation comes from God, who also. is the creator 
of theuniverse, there is no conflict between that which He does and  
that which He says. It invites a Muslim, therefore, to understand the 
revelatidnof God through thestudy-of HIS universe. The Holy Quran 

"6. Ch. 2, Verse 187. 
Y 
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invites mankind to the  exercise of reason. It is full of appeals, 
invitations, admonitions and exhortations to ?'consider", "poncler", 
"reflect" and "understand" the phenomena of nature.." It  .invites the 
"people of understanding and Wisdom" to reflect upon the "sig.ns" 
contained therein and to d raw lesson from them. It asks us to judge 
and measure the message by the application of reason. Again and 
again we find in the Quran. exhortations, to set up ieas0n and rational 
methods as the criterion of truth. No use. of force, nor .a demand to. 
believe blindly is implied in Islam. It inculcates the development of 
an absolute faith and firm conviction in the spiritual truth arid guidance 
as well as the pursuit of knowledge in all sciences and a/tsi ' 'Knowledge 
is the lost property of. a believer", the Holy Prophet is reported to 
have said. The Muslims in .the earlier centuries fully realized: the 
importance of this teaching and extended their studies and research 
in many a field. One can find a rich. account of the Contributions 
of Muslims to chemistry, arithmetic, algebra, philosophy,, astronomy, 
geography and many other fields.. But the basic point is this. Is lam 
does not recognize that there is any conflict between the Word 0f God 
and the Work  Of GOd. These must, according to our beliefs, 'be in 
perfect harmony to each Other. 

One could go or ( to  describe many other Contributions of Islam 
in various directions. For example,  it. can b e  said that .Islam has 
provided man with a detailed guidance .on the values and standards 
of morality. Islamic definition of morals and the. ways and-means 
enumerated by Islam t o  achieve them, ;and thus live a .higher and 
beneficient life, can also be discussed. One.may describe the  economic 
order of Islam. as the  best means of a wide and healthy circulation of 
wealth. Or, one may perhaps like to choose the teachings of  Islam on 
the establishment of a lasting and enduring world-peace as its major 
contribution. But all 'of these, and many other contributions of: Islam, 
are in a vcay only the extensions of its central and principal philosophy-- 
that of a true conception and a closer understanding of GOd, on the one 
hand, and a~perfectly harmonious concept of human relationship, on the 
other. 

The fact is that if these two objectives can be-successfully 
achieved by man, the purpose of his creati0n..i s amply and abundantly 
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fulfilled. We believe that Islam has provided proper and perfect 
means for the/tchievement of both. And, this, in short, is the most 
distinctive contribution of Islam to mankind. 

A New Period in Muslim- 

Christian Relations 

A Notable Book Reviewed 

Muslim and Christian appreciation of the basic values that inspire 
the followers of these great faiths is an imperative-in the. context of 
world events today. '~fet lack of understanding between the two faiths 
is wide-spread and could lead to:tragic consequences for both." This 
valuable book by Professor Kenndth Cragg (Editor, The Muslim World, 
Hartford Seminary Foundation, Hartford, Conn.), is an attempt to 
examine and evaluate a new period in Mtislim~hr~tian relations against 
a background of twentieth-century tensions. ' 

The great need of such a study is evident. Dr. Cragg is eminently 
equipped, both by scholarsliip and experience, t o  k:arry out the study. 
The result is now with us and we-have great pleasure in commending 
it. We offer our felicitations to Dr. Cragg on his great achievement. 
His objective approach towards the subject is particularly worthy of 
appreciation. We trust we Shall not be taken amiss when we say that 
The Call o[ the Minaret makes a courageous departure from the normal 
missionary tradition in this respect. We welcome this departure for 
its own sake, as well as for the promise it holds out for the future. 

1. The Call o~ the Minaret. 
University Plx*ss. Price $6.25. 

Kenneth Cragg. New Yo~k~ 1956. Oxford 
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If students of Islam and Christianity make it a habit t o  approach 
the subject of their study in the objective, sympathetic and reverent 
spirit, which is throughout evident in Dr. Cragg's book, we should 
soon witness a much closer understanding between the t w o  faiths 
than we observe today. 

An outstanding feature of Dr. Cragg's work is that where  more 
constructions than one were possible, he has striven to choose the most 
favorable. He would otherwise not have succeeded in the great task 
that he had set himself. 

It was not t o  be expected that in his exposition of the doctrines 
and teachings of Islam, Dr. Cragg should depart from what  has come to 
be known as the orthodox view in respect o f  points on which differing 
views have been held by Muslims. .Yet  perhaps reference to other well- 
known views may have still further added to the great merit of his 
book. For instance, he makes reference, in one or two places, to the  
doctrine of abrogation, that is to say, that some of t he  earlier verses 
of the Quran were abrogatedby later verses. He must, hoWever, be 
aware that this has never been unanimously accepted. In recent times, 
the Ahmadiyya Movement, for instance, has never countenanced this 
view and has vigorously demonstrated the contrary. 

The author has also, in connection with one o f  the main themes 
of which he treats his book, proceeded on the basis of the notion held 
by certain sections of Muslims, that Jesus was not put upon the  cross, 
and that some other person bearing a resemblance to him was crucified 
in his stead. Insupport  of this assumption he cites Ch. IV, Verse 157 
o f  the Holy Quran, "they did not kill him, they did not Crucify him, 
it w a s ~ a d e  to appear so to them.'~ But the "disavowal Of the 
crucifixion", in the words of Dr. Cragg, by the Quran is not a disavowal 
of Jesus having been put  upon the cross, but a disavowal that h e  died 
upon the cross. We set flae-translation of the  whole verse from which 
Dr. Cragg has taken the citation quoted by him..  It runs: 

And their saying, 'We did kill Lhe Messiah, Jesus, son 
of Mary, the Messenger of Allah;' where:as they slew him 
not, nor crucified him, but he was made to appear to them 
like one cruci~ed; and thgse who differ therein are certahaly 
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in a state of doubt about it; they have no definite knowledge 
thereof, but only follow a conjecture; and they did not 
convert this conjecture into a certainty. 2 

It is thus dear that the Quran does not state, nor does it imply, 
that any person other than Jesus was put to death by crucifixion in 
his place. What i t  does deny is-that the death:of Jesus was brought 
about through crucifixion. Even a close and critical study of the 
.Gospel accounts lends considerable support to the  View that Jesus was 
taken down from the cross before life had become extinct. He remained 
upon the cross only a short time, his bones were not broken and there 
is no valid evidence which could establish the definite conclusion that 
he had departed this life before his bodywas taken down from the cross 
to be handed over to Joseph of Armithea. In fact, the issuing of blood 
and water when his side was pierced, by the point of spear by ~ Roman 

soldier, would be evidence that he was still alive at the time. 

The Quran has been coticerued to deny the assertion of the Jews 
that they had brought about the death of Jesus in a manner which, 
according to their view, would be proof that he was not a righteous 

prophet. 

ConsequentlY, the whole  reas. oning of Dr. Cragg based~n the 
viewthat he has set our, fails off its mark with reference to those Who 
do not read the passage of the Quran referred to by him in the manner 
in which he, along with certain sections o f  Muslims, seek to read it. 

Dr. Cragg argues very pertinently that if God's intervention on 
behalf Of Jesus t6ok the form of substituting in his place somebody 
else to be crucified in his stead, it would be open to question on the 

ground that such intervention was not b a:sed upon justice. ToMuslims, 
the doctrine that Jesus atoned for the * sins of mankind by suffering 
death upon the cross, also appears to be open to the same objection, 
of vicarious punishment, viz: the innocent taking the burden of punish- 
ment of the sins o f  the guilty. Salvation through sincere repentance 

2. The  translation is taken from the volume published- by the American Fazl 
Mosque, ~rashington, D. C. under  the title, The Holy Quf~n: Arabic Text and l!nglisb 
translation under the word "crucified" to the effect, "i.e. ki l led him by crucifixion". The " 
passage in the Quran occurs in Ch. IV. Verse 157. 
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and amendment, winning .the mercy, compassion and love Of G o d , .  
appears to the Muslims a juster doctrine, forging closer between man 
and his Maker the bonds of love, devotion and adoration, than the 
doctrine of the atonement. 

Dr. Cragg has also made reference to the Quran in connection 
with the quoted saying o f  Jesus that his death would be the death 
of peace, and has sought to  supply his own interpretation of the Shape 
and quality of the death of Jesus. The reference in the Quran, however, 
does not support the author of The Call o[ the Minaret. We quote the 
relevant verse. It runs: 

Peace was on me the day I was born, and peace there will 
be on me the day I shall die, and the day I Shall be raised 
back to life again, a 

We have not run far to determine the connotation of theword  
"death" used in this verse, as in ' the same chapter which relates to 
John the Baptist it runs: 

Peace was on him on the day he was born, and the day 
he died, and peace there will be on him, the day he will be 
raised up to life again. * 

The words used in both cases are exactly the same. 

Dr. Cragg has sought to build the thesis that the willing surrender 
of Jesus to the march of events which he knew would lead to his 
crucifixion, somehow furnishes us with a higher standard or value than 
would resistance to, and overcoming of, a threat or evil. The i~rayer 
of  Jesus in the Garden of Gethsemane raises several issues in this 
connection. It is not, :however , our purpose to enter in to them here. 
All we would invite Dr. Cragg and his readers to consider is what course 
should the Church, having regard to the example of Jesus, urge Christian 
Governments and peoples to follow today in face of the threat from 
godless Communism? Should .they continue their preparation to meet, 
resist and overcome this threat to peace, security and happiness of  

3. Ch. XIX. Verse 34. 
4. Ch. XIX. Verse 16. 
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mankind, or should they adopt an attitude of surrender? In other 
words, which of the two standards or values shouldthe  peace-loving 
nations of the world adopt at this crucial moment in man's history, one 
of surrender in all circumstances, or of resistance to and overcoming evil. 

There is one fundamental aspect of the thesis underlying Dr. 
• Cragg~s presentation of the relationship between Christianity and Islam, 
which leaves Us Somewhat puzzled. We have not been able to discover 
.in The Call o/ the Minaret, the author's stand on the  relationship 
between Jesus as  presented by him, and the Prophet Of Islam. The 
Islamic view is, .of course, that both were righteous Servants and prophets 
of God. Jesus was a prophet in Israeland his mission was to bring the 
Jews back to the purity Of the Law Of Moses, to wean away from too 
rigid ~ adherence to the letter of the law and to persuade them to 
temper justice with abundant mercy and forgiveness. He himself 

described his mission as not one  designed to destroy or to set aside the 
Law, but one designed to fulfil it. To those who Sought to lead the 
good life and desired to achieve salvation, his advice was to follow the 
Law and the prophets. He exhorted the people to do that which the 
Scribes and the Pharisees told them wasprescribed by the Law of Moses, 
]but warned them not to follow the example of the Scribes and Pharisees, 
inasmuch as they said but did not. 

The Prophet of Islam and the Quran affirm the righteousness of 
Jesus. The Prophet of Islam was the Comforter foretold by Jesus who 
brought "the whole truth" which was yet to come. 

I f  Professor Cragg accepts both these great personalities in the 
realm of  faith and religion as true, we :would be anxious to know how 
he would define their mutual relationship. On the other hand, if he 
does not accept the Prophet of Islam as true and righteous, the whole 
basis .of his approach to Islam and. the Muslims would become 
inconsistent.. 

We trust he will take a suitable-opportunity to resolve the 
difficulty to which we have-drawn attention. 

We are deeply hnpressed by Dr. Cragg's fairness, objectiveness and 
sincerity. We sincerely commend this very valuable book to all tho~ 
Who are interested in an objective of Islam and Christianity. 
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ISLAM- THE PERFECT 
RELIGION 

by 

S. Nasir Alimad, Zurich; Switzerland' 

Islam is that universal religion which embraces differefit peoples 
and races of the world. The numberyof the followers o f  Islam-is 
estimated variously between 400 and 600 million people. It  is, of 
course, not easy to get at the exact number of Muslims living b e y o n d .  
the Iron Curtain, I r is  strange to note that while we hear so much in 
the West about Muslim nations and Muslim countries, little is known 
of the true teachings of Is lam.  The reason may be that Islam has 
not, for the last few centuries, played any important ~ r01e in the 
political life of the ~vorld, and therefore the layman in the Western 
countries has not thought it fit to occupy himself with this religion. 

Secondly, Islam has been presented mostly to the West by those 
non-Muslims who, out o f  different motives, were able only to give a 
caricature of this religion. If th isd id  not  happen wi th  ill-will, it 
was due to dire ignorance on the part of the writers themselves. 

I have been sometimes put the question: Are you a Muslim or a 
Mohammedan? It islittle known in the West l tha taMusl im does not 
like to be called a "Mohammedan'; and that the name Of his religion 
is Islam, and not "Mohammedanism". Although the Muslim h01ds the 
Prophet Muhammad in great veneration~ yet no divine attributes are 
ever attributed to his person. The One God alone is worthy of worship. 
For this reason the name of this religion, is Islam--whida means 
submission to God---and not "Mohammedanism", as is the case with 
other religious creeds which have come to be called after the names of 

1. An English version o f  a speech delivered by S. Nasir Ahmad on 8th October, 
1956, at the Oriental Institute of the Vienna University. 
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their Founders .  The Holy Scripture of the Muslim, unlike other 
religious Scriptures, gives him this name. 

Another question which betrays lack of knowledge about Islam 
is also sometimes put to me: Why does Islam believe that women 
have no souls? ShouldI  attempt to answer this question I would have 
to imply that Isl.am holds this opinion about women, an opinion which 
has absolutely nofl'iing whatsoever to do with the teachings of Islam. 
It  were the Christians themselves.who started discussing this proposition, 
and :it was Bishop Tertullian who put it forward, and after lengthy 
discussions, i t  seems, i t  was :decided to shift this opinion on to Islam. 
The Islamic teaching o n the subject was not Consulted. 

• In our t'm~e, however, Islam is entitled to be studied and to be 
correctly understood, for a religion with so many hundreds of millions 
Of devout foliowers deserves it. 

C o n c e p t i o n  of Rel igion 

NOt only Islam but also other ieligions have t o  cope with the 
situation that the modern world is without any true conception of 
religion-at all. Religion is considered to be something additional or 
even superfluous, something foreign to human life and thus unnecessary. 
Islam teaches that religion is the way of life. As one looks upon life 
a n d  ponders over the Creator and seeks relationship with Him, as 
One conducts oneself towards fellow-creatures~thatis one's religion. 
Religion should not only influence our souls but also our material lives. 

- I 

It should no t only emphasize the Hereafter but also supply guidance on 
good conduct in this life. 

The Prophet Muhammad (peace be on him) says that there are 
two categories of sins~ the ones that we commit against God, and the 
others that we commit against Our fell0w&eings. The former shall 
be forgiven by God, but not the latter unless we seek their redemption 
through reconciling Ourselves with our human brothers who have 
suffered at our hands. Religion, thus, is not perfect if it fails to maintain 
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due balance between human rights and man's duty towards God. The 
Prophet once put the essence of Islam in a nutshell thus: 

"A Muslim is one from whose hands and tongue the 
others arc secure." 

This saying is alsoan allusion to the word "Islam" which means 
p~ace and security. 

Islam maintains that there can be, and is, only one religion in 
the world. What is termed ~as so many religions are various aspects of 
the same religion.~They are.parts of a whole and as silch not complete. 
A close study of the differerilt religious systems reveals how very much 
r~lated they are to each :other. The controversy which appears to exist 
l~etween them has been settled by Islam through, the following 
explanation: 

God has been sending at different periods different Messengers 
to different nations. ~All 'these Messengers brought teachings from 
God which consisted of t~o vital parts::the part containing eternal and 
irrevocable truths, and :th~ part concerning with the local and temporM 
conditions. It was, nevet~theless, the purpose of God to combine all 
these teachings at a given~!ime into one single religion and thus give the 

• '.~ I. ~'. - . .  -. 
world the perfect rehgton[m its final shape, eliminating those parts of 
the earlier teachings whi~. had no eternal Validity. The error lies 
in the fact that the follgw~'rs:~6f earlier religions assumed their Prophet 
t o be the last one and~Wh~ught that the parts of their teachings with 
temporary bearing were ~ii o meant for all times. This position brought 
them into conflict '~Witfi :fares. Thereby arose so many different 

" 1 "religions". Finally, tliroltgh: Islam, the final and the perfect form of 
religion was Presented tdi ae vcorld. A:verse in the Holy Quran refers 
to the perfection of religio pthrough Islam: 

This day have-i~p~rfected your religion for you and 
completed My favo~ upon you and have chosen for you 
Islam as religibn (~:~l). 
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Pillars of the  Fai th of Islam 

Every religion revolves around the person of God. Every religion 
ispeaks, therefore, more of God than of other subjects. Islam, how- 
ever, speaks much more and in greater detail of God than of other 
subjects, and this is in character with its c la imto  be the universal 
religion meant for all times. The God of Islam is not a tribal God 
who should belong to any one race or people. He is introduced, in 
the opening verse of the Quran, as "Lord of all the worlds". Not  only 
a broader and wider meaning is conferred to the concept of Godhead 
but emphasis is also laid on the fact that mankind is one. The Unity 
of God is stressed in Islam more than anywhere else. All ideas and 
beliefs about the Oneness Of God which circulate in human society 
are the result of the uncompromising teaching of Islamabout the Unity 
of God. Islam does not tolerate any partner with the Divine Being. 
His are the most sublime and most perfect attributes, and  the attribute 
of mercy embraces and surpasses all other attributes of God. The 
Quran also calls God as Father, but this again is intended to point 
to His Unity. l ie  is  without son or daughter, since He is EternaL 
Sons and daughters are formortal beings who have to somehow continue 
their generation. The first pillar of the faith of Islam is contained in its 
Article of Faith: 

There is none worthy of worship b u t G o d ,  and 
Muhammad is a Messenger of God. 

This doctrine underlines the  Unity of God and also draws a line 
between human and divine. The Prophet shall never be regarded as 
super-human, he may never be worshipped. A Muslim is exhorted 
to pray [or the Prophet and not to the Prophet. In his prayer for the 
Prophet the Muslim invokes the unlimited blessings of God on him. 

Almost everybc;dy cherishes the idea of God, though for many 
it in/ks only in the background of  their thoughts and pre;occupatious. 
It is the purpose of Islam to bring this idea in the foreground, and it 
employs means to enable us to do so. One of these means is prayer. 
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Prayer is the second pillar Of faith of Islam. The Muslim prayer 
encompasses all the various forms and positions an d attitudes of humility 
and ht~mbleness before the Creator which other religions have prescribed 
separately, e.g., standing, kneeling, sitting, prostrating oneself and so on. 
Every position in the prayer reflects the inner feelings of man, and 
one speaks pertinent words of prayer in the respective positions, thus 
confessing one's own shortcomings and weaknesses in the presence of 
the All-Knowing Creator and seeking His help. Islam does not. 
recognize Any priesthOOd. No special garments or external signs 

i t  • o • t ,  distinguish t he  dtgmtanes from the common man. A Mfxslim does 
not have to go to a priest to unload his Sins through confession before a 
human being and thus seek redemption. He may ask some one to 
pray for him, but confession is made before GOd and God alone. Islam 

. ' ] 

has mtrOduced prayer in our daily life, as part and parcel of our being. 

Once a year the ~ Muslim gears himself onto a periOd of reflection, 
meditation and special prayer. That is the month of fasting, known as 
Ramadan, during which a Muslim abstains frompartaking of any sort 
of foOd or drink daily between the first streak of morning upto sundown. 
The sick as well as thoseon journey should not fast, they must, how- 
ever, make up their fasts later in the year. FOr those who would stand• 
the fasting only with the greatest difficulty? there is an expiation: 
the feeding of a poor person. The care of the needy and the poor 
is a remarkable characteristic of Islam. The, Muslim is often reminded 
of his duty towards his less fortunate broflaers, and on innumerable 
occasions charity has been prescribe d. The charity of the Prophet, 
especially d~aring the month of fasting, has ,been compared to a strong 
gale which knows no hindrances. Fasting enables one to acquire the 
necessary strength for self-disdpline. One learns the pangs of hunger 
and also gets more closely acquainted with the plight of the less 
fortunate members 'of society, one  has also the opportunity to thank 
God for the multiple gifts vchicli one is prone to take for granted in 
the course of .everyday life. Fasting h~,  moreover, further spiritual, 
and physical benefits. The institute of fasting is the third pillar of faith 

of Islam. 
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I have referred to the care of the needy and the poor. The fourth 
pil!ar of faith of I s lamhas  a special bearing on this aspect of human 
society. A tax, called Zakdt, is levied on the wealthy for the exclusive 
benefit of the needy. This tax is collected on goods  and property 
which, for once, are not in daily use. Every amount of money over 

-and above a certain limit whichremains  in the possession o f  a person 
for full 12 months is liable to Zakdt, i.e. 2 ~ %  thereof must  be 
surrendered to the public treasury. It applies to a certain min imum 
quantity of cash or goods o r  cattle.  The Zakdt does not only aim at 
providing m e a n s f o r  the needy a n d  the poor of the society, it is also 
designed to hinder the unfair hoarding of money and o f  goods which 
money can buy. It  aims at a rapid and continuous circulation of 
money which is a pre-requisite for a healthy economic set-up. The  
obligation of Z akdt fulfils a big need for the maintenance and pro- 
motion of a sound economic system. It  helps to  slash class differences. 
An interesting feature Of this tax is that it is not.regarded as a favor 
shown by the well-to-do to the needy, but is looked upon as due right of 
the poor which has to be returned to them. 

Zakdt has its complement i n  the form of prohibition o f  interest. 
Islam seeks to make commerce independent of interest. The m o d e m  
commercial world cannot easily grasp the possibility of trade without 
interest, but in fact there is no natural link between trade and interest. 
The present-day commerce has made itself dependent on interest, and 
it can in the same way be made independent  of interest, though, of 
course, only by degrees. Islam does not allow the practice of cartels 
and monopolies either. 

The  economic system advocated by Islam. is a golden middle 
between the two extremist systems of capitalism and communism. 
While capitalism makes little provision for the needy, communism, 
on the~ other hand, knows 0nly one Overriding principle: the State, 
and there is hardly any room for the exercise of the  individuality of the 
citizen in that system. Islam seeks to maintain a balance between these 
two extremes. It  protects the interests of the State. as well:as those 
Of the indiVidual. It is a middle path and as such much more compatible 
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with human nature than other systems which fail to take human nature 
into account. 

Of all the economic systen~s which are prevalent in our time, it 
is only the one-of Islam which is capable of effectively combating the 
communistic system. I have no doubt that communism sees in Islam 
a potential enemy which is ~apable of.pulling down th~ .entire structure 
of a godless .ideology. The communists do not tolerate any Islamic 
missionary activity in Russia or, for that matter, in the Russian satellite 
countries. The economic system of Islam, as represented through the  
institute of Zak~t (the prohibition of interest, reinforce~ it),  is the  
fourth pillar of faith of Islam. ? J  

Pilgrimage to Mecca is. a remembrance of the preparedness of 
Abraham to sacrifice his son, Ishmael, in the path of God. The 
journey to Mecca for the purpose of pilgrimage is obligator~ upon him 
who has the necessary means at his disposal and for whom the passage 

. j -  o . . 

is clear and  safe. At the  Pilgrimage all the natural instructs of man 
find their vent. The pilgrim visits the place where Abrkham re-built 
the first House o f  God, where the Prophet Muhammad (peace be on 
them all) preached his message under the severest conditions. The 
pilgrim thinks of all the Sacred blessings which emanate from these 
holy leaders of mankind and then makes his own resolves to  follow the 
good example of his spiritual ancestors. 

The Islamic Pilgrimage is not a mere ceremony; it represents the 
climax of the practical side of the Islamic teachings, the accomplishment 
of the principle of universal brotherhood of all human beings. Consider 
a gathering, of hundreds of thousands, men and women, of all colors, 
yellow, dark and fair, wrapped in similar, white, unsewn sheets, bare- 
headed, alike in looks and filled with the same thoughts and prayers, ~ 
shaking off all differences of cIass, color and wealth, moving around 

• the House of God, bowing before their Creator and prostrating them- 
selves in His presence. On the occasion of Pilgrimage all differences 
of status and position just vanish. The. whole-mankind takes- the  
same attitude before the Creator. Ni~where else in the world issuch 
a pattern ~of br0therhood and practical equa!i~/before the Creator tO be 
experienced. : 
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The Quran  

The Holy Book 6f the Muslim is the Quran. .It is a record of the 
verbal revelations from God received by the Prophet during his 23 
years of ministry. The Book and the revelations contained in it are 
not to be-confused, with the so-cafled ~'inspired" writings which are set 
down by a human being under the guidance of God. That is human 
word, written though it may have been by the help of God. It cannot 
be classified as the  spoken W o r d  of. God HimseLf. The Quran--as 
the Muslim believes--is the very Word of God which He spoke and 
which the Prophet received in the same construction and then dictated 
it to his scribes. A unique characteristic of the Quran is this that it 
has been spared upto this day the vicissitudes of time. Time the 
Destroyer has had absolutely no effect other than. that o f  preserving 
the text of the Quran in its pristine genuineness. Almost 1400 years 
have passed since the revelation of the Quran, but no jot or tide has 
been changed in the body of the Book notwithstanding the split of 
Muslims into so many sects and groups. The Quran is the same Quran 
for all of them. Attempts of European scholars at finding alterations 
or interpolations in. the Quran have failed. Even the  antagonistic- 

minded writers have had to admit that the Quran is the only book in 
the world which has remained intact during all these centuries. For 
the- Muslim, however, this is nomere  chance. He traces it to a ~rerse 
Of the Quran itself where God has promised this  protection to the 
Book. I t  says: 

Verily, We Ourself have sent down this Exhortation, hnd 
most surely We will be its Guardian (15 :10) .  ., 

The word Quran means: that what is read. In fact the Quran 
is the most-read Book in the world. The Bible may be, the most 
published book in the world, but it is the Quran which is most widely 
read. The Quran is not a reference book arranged alphabetically or 
edited under different headings. The teachings of the Quran are spread 
all over the 114 Suras. The arrangement of the Suras and the verses 
which appears to be unusual is in accordance with the human nature. 
There is a deeppsych01ogical link not only between each of the 6348 
verses of the Holy Book, but also between the various Suras which have 
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been ranged to each other as pearls i n a  chain so that the connoisseur 
finds ample beauties everywhere, t 

- T h e  M u s l i m  o U t l o o k  : 

The Muslim outlook isbased on the bel ief that  everything in the 
world belongs to God. Man is only as a tenant and trustee and is 
responsible for.his behavior towards what  he  ca'~lls his belongings or even 
what he does with his own person and wi th  his faculties: He is not 
allowed, for example, to commit  suicide. The Muslim placeshis highest 
trust in God, a fact which the non-Muslims tend often to confuse with 
the so-called pre~destination. A Muslim is not a fatalist i n  the sense 
in which he is regarded in the Western countries. Fatalism is foreign 
to the spirit and essence of Islam. Islam exhorts upon man to utilize 
his best faculties for the good of mankind, to display his moral qualities 
in the best way and to place himself in the service of humanity in general. 
He should, however, never be proud of his qualifications or accomplish- 
ments and never rely on the means at his disposal, for he cannot achieve 
anything without the help of God. Islam teaches tlaat there is nothing 
morally good or bad in itself. It is the "how" and ~'when" of the 
expression of our moral faculties which make them either good or bad. 
The same faculty can at one time be good, and at another bad, i t  depends 
on the occasion and the mode of its expression. Thus nei ther  love 
nor forgive~rre/ss are always good moral qualities nor hatred and punish- 
ment alv~ays bad morally. Islam determines the purpose of man s life 
in that man should serve G o d ' t h r o u g h  serving the creation of God. 
Service to God does not consist in prayer and fasting alone; every service 
rendered to mankind with a view to seeking the pleasure of God comes 
under the category of service to Go& That  is a part of worship of God. 

I s lam a n d  G o v e r n m e n t  

Islam being the way  of life is inseparable from• public andpolitical 
life. It inculcates upon its followers ~ to obey the authorities and  co- 
operate with them in carrying out the functions o f  Government .  It 
condemns rebellion against rightfully established governments .  The 
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Prophet Mnhammad ~(peace be on him) says: Each of you is a shepherd 
and shall have to give account for all that is placed under his care. On 
the Day  of Judgment the tongue, ears, hands, feet, etc. shall bear 
testimony for or against man. 

Islam calls upon the statesmen and politicians to respect the moral 
principles in the same way as it is expected of the individuals. That the 
individual should let moral code guide his conduct is as well the duty 
of the •leaders of political life. The main cause of discontent among 
nations is the unhappy fact that moral laws are regarded only to be the 
business of the individual and their  importance in politics is totally 
ignored. Every one is keen on his own advantage. The Prophet of 
Islam Says: You ought to aid your brother, be he right or in the wrong. 
The Companions of the Prophet asked what he meant by helping the 
brother who himself was wronging others.. The Prophet answered: 
In,that you withhold him from doing the wrong. 

All international treaties must be respected. The Islamic State 
should look after all the primary needs of its citizens. 

- In order-to settle international disputes Islam suggested, 1400 
• years ago, a system of-collective Consultation and action made necessary 

through the attitude of a belligerent nation. It constitutes the formation 
Of a body representing a sort of World Parliament similar to the United 
Nations Organization. The present-day UN does not quite fulfil 
the conditions which Islam has laid down for the successful running 
of such an organization , therefore it does not always succeed. 

Peace and  W a r  

Islam has a word to say on world peace as v/ell. It has not only 
set down principles to guarantee peace, it has also taken steps to ensure 
and to maintain world peace. No State is allowed under any 
circumstances to start an aggressive war. Islam knows only one kind 
of war, i.e. to defend oneself after having been attacked, and this i s .  
a course which even the neutral States would not shun. 
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It is often claimed that Islam h ~  been waging,wars with a view 
to propagating itself~ For a person who is aware of the facts, nothing 
can be stranger to and farther from the truth. The Quran teems with 
verses which declare,the freedom of conscience and freedom of religion. 

As for instance, we have: / 

There should be no comp sion in religion (2:257). 

But there is another verse which deals a death-bl0w to this 

unfounded objection. We read: 

And if anyone of the idolaters ask protection of thee,  
grant him protection so that he may hear the wordof Allah; 
then convey him to his place of security (9:6).  

It should be noted that this passage pertains to times of war. It 
is not allowed, even during the state of war, which has been Started 
by non-Muslims to compel Muslims to give up their faith, to force 
the faithof Islam upon a non-Muslim refugee who seeks help from ,the 
Muslims. All.that the Quran allows in such a case is that the message 
of Islam should be conveyed- to the person concerned and then he should 

be brought to his place of safety. 

During the life of the Prophet, Muslims were attacked several times 
by the Arabs. It was after a long and protracted period of 13 years 
that the Muslims were allowed to defend themselves. Upto now they 
had suffered and suffered without being allowed to hit back. They 
had been forced to leave .their home and flee tO Medina. The  enemy 
would not let them in peace in Medina. He followed t1"/em and collected 

other  Arab tribes in a concentrated effort to eradicate the Muslims. During 
the last ten years of the life of the Prophet many battles were fought 
by Muslims in their own defence. They were always oumumbered by 
the better armed and equipped enemy. A remarkable feature of these 
battles was that they were fought in or around the town of Medina, a 
fact which amply shows that it were t h e  Arabs who came to attack 
the Muslims and that the latter were always on the defensive, r. Even 
on the battlefield the Prophet had given imtructious no t to  start the 
battle but always to awaitthe attack of the enemy, hoping to the last 

that there would be no battle at all. 
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Impartial and objective statements of historians stress the point 
that the objection that  Islam has waged wars on its opponents for the 
sake of effecting their conversion is utterly baseless. The well-known 
writer Thomas Carlyle refutes this objection in his work "On Heroes 
and Hero Worship" in a convincing manner. 

True, there were rimes when some Muslim rulers did wage wars 
for their political pursuits, but they had as little to do with Islam as 
the 20th cen.tury Christians with a record Of two world wars have to do 
with Christianity. There is one thing which can be said with certainty: 
If the world would take the precautionary measures which Islam has 
recommended to safeguard world peace, there would be less wars, and 
if the World were to follow the instructions Of t h e  Prophet of Islam, 
illustrated through his personal example, with regard to the conducting 
of a war, then  a war would not bring in its wake such terrible misery 
and havoc which the West has experienced during the  first half of this 
century. 

F 

Rights  of W o m e n  

Before Islam, women had no social rights worth mentioning. She 
was treated as sheer property, with obligations numerous while rights 
none. Islam underlined the dignity o f  the female as daughter, mother 
and wife. Women who used to be sold before the advent of I s lam--  
this state Of affairs prevailed in Europe as late as the last century--were 
declared to have rights of propet, ty. Their rights were recognized in 
proportion to their duties. Daughters, who sometimes were buried 
alive out of sense of shame on the part of  fathers, were to be brought 
up and educated in a dignifiedmanner if the parents sought the pleasure 
of God. Respect and regard for mothers on the part o f  children was 
epitomised in the saying of the Prophet to the effect that they should 
look for Paradise under the feet of  their mothers (i.e. through doing 
service to them).  

Under the Islamic law of inheritance women are entitled to in- 
herit their fathers, children, brothers and husbands. This was the first- 
time in the history of religion that women came to enjoy right of  
inheritance. 
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Islam considers man and wife as two indispensable parts of a whole. 
Both have rights and obligations vis&-vis each other. The relationship 
between man and wife has been described by the Quran in the following 
beautiful words: 

They are a garment for you, andyou  are a garment for 
them. (2:188) 

Islam regards the status of married life as the normal state of man. 

Religion and  Science 

Christian scholars have long been occupied with the controversy 
between religion andscience. Islam settles it in the Simplest possible way. 
It  proclaims that religion is the word of God and science is the work of 
God. There cannot exist any real discrepancy between the Word- of God 
and the work o f  God. The apparent controversy is due to faLse 
interpretation of either the word of God or the work of God. Whenl 
scientists find fault with religion it is due to two reasons: either they 
do not understand the true significance of religion (i.e. the  word of God ) 
and thus attribute false things to religion which it never taught, or 
they do not quite grasp the true nature of  the work of God which they 
see displayed in the wide Nature. Islam maintains that no discoveries can 
be made which should worry religion in that they should be against 
the principles set down by religion. Everything in the universe can be 
brought into conformity with the Quran. The Quran has provided 
an inspiration for scientists to investigate Nature and  to ]nfer proofs 

o f  the existence of God  from it. 

Sin, Forg iveness-  Heaven  and  Hel l  

Islam does not suppo~ the theory-of the original s i ~  Man does 
not come to. the world with the load of the sins of his bath~ers: Sin 
cannot be inherited, one can inherit at the most inllerenLweaknesses 
or shortcomings, but even these are not insurmountable. Man enjoys 
a certain freedom of action, suflident to enablehim to be responsible 
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for his actions. The Prophet declared: Every new-born child comes 
to the world with a pure, fleckless soul, and it is the parents and other 
influences of surroundings which make him what he becomes later in 

t 

life. Sin, according to Islam, is the deliberate de~nce  of the authority 
of God. Thus man cannot be called a sinner unj~ss he has reached the 
age of reason where, he understands the commandments of God and 
is able to  distinguish between good and evil. 

Concerning the redemption of sins Islam says that they can be 
forgiven through true repentance. Hell is like a reformatory of a 

temporary character where the souls will be placed till they are purified 
.and cleansed of their evil inclinations'. Islam does not contemplate 
eternal condemnation. God says that HIS mercy surpasses all the other 
attributes of His. It would indeed be far from the' mercy of God if 
man were to be condemned for ever. Heaven, t he  place of God's 
pleasure, is, on  the contrary; eternal. The Hereafter is nothing but a 
continuation of ourlife here below. A hellish as well as a heavenly life 
start on earth. 

Salvation 

It may be~asked if Islam Claims to be the only religion which 
leads to man's salvation. Every believer knows the true answer to 
this question, but I would say somethlhg fundamental. No doubt, 

• Islam claims t o -be the  path leading to God which enab{es man to 
achieve his goal. It promises its followers salvation. But/it does not 
follow that those who have no knowledge of Islam or have only wrong 
ideas about its teachings, f o r  no fault o f  theirs, shall necessarily be 
condemned by God. The mercy of our God is much too great for that. 
It ought to be, however, our earnest desire to seek the right path and 
pray tO God to help us  find that path. The case of those who have 
arrived at the truth of  Islam and yet they strive to lead others astray, is 
different, As long as man lives the door of repentance is open. After- 
the death, those who were in ignorance on earth will once again ge t  the 
opportuniiy of accepting the truth if they so choose. 
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The Ahmadiyya  Movement  
\ 

The Ahmadiyya Movemen~ was founded towards the end of the 
last century by Hazrat Mirza Ghulam Ahmad of Qadian, India. He 
claimed to be the Promised Messiah for the Muslims as had beer/foretold 
by the Prophet Muhammad. He also claimed that in his person the 
prophecy about the second advent of Jesus had been fulfilled. He said, 
in fact, that God had raised him to fulfil the expectations of different 
nations about the coming of a universal religious leader, and that he 
had come in order to spread Islam all over the world as the universal 
religion. The Ahmadiyya Movement in Islam maintains several 
Missions in European and American countries. It is  also working 
among Muslims in order to win them over back to the original Islam. 
It has in view the unity of followers of different religions in one single 
religion--Islam. A short while' ago, translations of the Quran have 
been published by the Movement in three European languages. Some 
mosques have already been built•in the West, others are being pianned. 
It is the conviction of the Ahmadiyya Movement that the present state 
of Muslims all over the world is incompatible With their history, their 
traditions and the Islamic teachings. The Movement.believes further 
that Islam can •do without any attempts at "modernising" it, since the  
teaching possesses such anelasticity that enables it to adapt itself to 
all conditions :of life at all times, j NO change is required in the body 
of the teachings of Isiam.~ No Prophet shall ever come in order to 
i.e.Pr°claimthe Quran.a new Law, but only to interpret and explain the existing Law, I 

It would be wrong to look down upon Islam as something inferior 
in the light of the present-day conditions in Muslim countries. Islamic 
culture fell from the heights of its glory, but now it is making up that 
which the 'West was able to make up during the last century. Muslim 
countries Seem to bd getting over their middle age, and this process of 
adaptation cannot always be carrie d through quite smoothly. 

. . . • . • . . 

~ 
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. Announcing the Publication o[ a Masterpiece in Islamic Literature: 

A N  INTERP TATION OF 
/ 

• I S L A M  

by • 

Dr. Laura  Veccia Vaglieri 

Chairman, Department o[ Muslim Civilization and History, 
" University o[ Naples, Italy 

We are very.happy to announce the publication of a most 
illuminating work under the title-of A N  INTERPRETATION OF 
ISLAM, written by a renowned orientalist, Dr. Laura Veccia VaglierL 
As chairman of the Department of Muslim Civilization and History at 
the University of Naples, Italy, for many years, she has utilized her 
vast knowledge of both the Islamic literature and the Muslim people 
in writing thismost enlightening book. 

! Dr..Vaglieri speaks with authority matched by few other non- 
Muslim contemporary Western scholars. In fact, AN INTERPRE- 
TATION OF ISLAM is one of the  .most outstanding contributions 
in the whole field of Islamic literature in the Western langtmges. In 

this  compressed and concise study, the author has discussed the 
• history of the spread of Islam, its dogma,• the meaning of Islamic rites, 
t h e  nature Of Islamic rule and civilization, the significance of Islamic 
mysticism and the.relation of Islam to science. -J 

AN INTERPRETATION OF ISLAM has been rendere~l into 
English from its Italian edition by another eminent scholar of Islamics,. 
Dr. Aldo Caselli of  Haverford College, i Pennsylvania. Dr. Caselli has 
spentseveral years in the Middle East travelling widely and studying 
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the Arab people. Many of his articles on Islamic culture and institutions 
have appeared in the Italian press. - 

Dr. caselli has achieved an outstanding success in retaining strict 
fidelity to the text of the author and still furnishing the proper amount 
of explanatory expansion, 

The Foreword to  AN INTERPRETATION OFISLAM has been 
written by His Excellency Sir Muhammad Zafrulla Khan, Judge o f  
the International .Court of Justice, an  eminent Muslim statesman of 
world fame. 

AN INTERPRETATION OF ISLAM fills a great neect. It comes 
out at a time when the world has been confronted with a series of crises • 
particularly in•the Muslim lands. • A true and sympathetic understanding ' 
of Islam and •its 400 million followers was never before so urgently 
needed. " 

Dr. Vaglieri's admirable b0okwi l l :  fill th is 'great  need most 
adequately. It-will answer m a n y  questions arising in the. minds of 
the Western people in a simple, lucid and scholarly way. 

Muslims and non-Musiims alike will derive immense benefit from 
AN INTERPRETATION OF ISLAM. It will prove to be of utmost 
value in promoting 'friendly understanding between the Muslims and 
the West, and thus strengthening world peace. 

Price: One dollar only, . 

Awiilable from:: • " ~ . i 

T H E .  AMERICAN :FAZL MOSQUE 

214i Leroy Place, N. W.  

- " W a s h i n g t o n  "8, D . C . .  " : ~i : '  i : : 

. .  . .  - . . . . -  - . - .  . -  

. •  f .  

- • . • . 

. . . - • • . 
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B O O K  REVIEWS 

The Ideas. Of Arab Nationalism. Hazem Zaki Nusiebeh. Ithaca, N.Y.  1956. 
Corner University Press. 227 pages. Price $4.00. 

The Middle East has assumed new importance in the world politics since. 
the Franco-British-Israeli invasion of Egypt. The world is showing an 
increasing awareness of the need of understanding the Arab people, their 
religious ideologies and national aspirations. The Ideas of Arab Nationalism 
is an account of the geriesis and orientation of Arab political thinking from the 
pea of one who is both a scholar and a responsible official of his country's 
Government. Dr Nuseibeh, who received his Ph D in political science from 
Princeton University, is UnderSecretary of the Ministry of Reconstruction and 
Development in Jordan. 

Although Middle East represents many countries spread in Asia and 
Africa yet a common language, historical and spiritual tradition and identity 
of interests bind these people into strong ties. It will be unwise to dispose of 
the genuine aspirations~ of the Arab people by labeling them as nationalism 
and giving the impression that it is merely an emotional and misguided outburst 
of reactionary 16eople It is, indeed~, to the  best interests Of the West and the 
• world to appreciate, and give a sympathetic understanding/~to the feelings of, 
the Arab people. ; 

Dr. Nuseibeh has traced the sources of the Arab nati°nalism from the pre- 
• Islamic period down to the modern times. He has discussed the impact of 

Western Concepts.on theArab world. H e  has also described political theory 
as conceived by Arab leaders and wiitem, and as it exists in the actual day 
to day conduct of governments. 

Dr. Nuseibeh has presented a revealing and enlightening picture of the 
pohtical thinking of the Arab people and their leaders and has successfuUy traced. 

Ats origins in their history and tradition. This is a very informative and 
valuable book for a layman as well as a.smdeur of the field. 
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Political Theory and Institutions of the Khawarij. (The.Johns Hopkins University ~ 
Studies in Historical and Political Science. Series LXXIV. -No. 2.). Elie: ~ 
Adib Salem. Baltimore. 1956. The John Hopkins "Press. 117 pages.;~ 
Price $3.00. ~,~ 

The Khawarij are one of the earliest sects in Islam. From the religious 
point of view their importance lies in the formulation of questions relative 
to the placeof  Caliphate and the meaning of Islam, of belief and conception 
of God. Politically, they are known in the history for their continual 
insurrections, Often ending in temporary conquest of some province, during 
the caliphate of.All and the Ommayids. "Judgement belongs to Allah-alone", 
was their favorite slogan on Which they parted their ways f rom Hazrat Ali's 
Khilafat. The Khawarij in later years, developed a conception of state and of 
faith which is known for its puritanical character. I t  demaaads purity of conscience 
as an indispensible complement to bodily purity for the validity of acts of 
worship. 

i . , 

The majority of the early Mfislim writers disagreed with the reasons on 
which the Khawarij chose to dissent from Ali's Khilafat. Few took the "trouble 
of writing much about them although-some valuable sources are fortunately: 
available. • 

In this booklet, Mr. Salem has collected some very valuable and enlightening 
material on the.beliefs and'dogmas of the Khawarij. H e  discusses their creed 
and their political social and juridical theories. Ia his research the author has 
made good use of the writings of such early historians as Tabari Ibn-al-Athk 
and Fon Khallikan. He has also referred to the books written by the Khariji 
authors in the discussion of their doctrines. J 

. . . ! 

So far little work has been done in English on the history and beliefs: 
of this early sect of Islam. Mr. Salem's book is a. valuable and scholarlyi 
contribution. 

Muslim Sunrise 
A quaxterly magazine of the faith of Islam founded by Dr. Mufti 

Muhammad $adiq and published by The Ahmadiyya Movement in Islam, ~nc_, 
2141 Leroy Place, N. W,  Washington, D. C. Editor: Khalil Alimad-Nasir. 

Subscription rates: Annual $1.50 (foreign 12 Shillings, India and Pakb 
stan Rs. 7/-) Single Copy 40 cents. 
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